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420 Coronado, Rodney

religious congresations, evangelical women’s groups and
gay and lesbian organizations.

Finally, the Con-spirando collective is committed o
nctworking both locally and af a regionalfinternational
fevel with other like-minded organmzations, groups and
movements who share our vision.

Mary Judith Ress
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Corrington, Robert S. (1950-)

Robert S. Cornnglon, a professor at Drew University in
New Jersey, has developed an influeniial philosophical
and religious Lheory of nature which he calls “ecstatic
naturalism.” In developing his theary, he claims that
nature has no opposile and is all that is. Therelore, lor
ecstatic naturalisin, there can be no God different from or
outside nature.

Ecstatic naluralism follows two pragmatic principles.
First, everything in the world is seen to be in a complex
relationship (o something else in the world, bul nothing
is totally refated to everything. These diverse relations
form “complexes.” The second rule advocates “ontological
parity™ and claims that every complex is ontologically
as real as any other. The principle of ontological parity
is used to refute any worldview which seeks to classify
some structures as nol real or less rrue, and honor
others as belter, more reiz! or frue. Thus classical
theism, with ils belief in an smnipolent and omnipresent
God rhat wtterly surpasses lhe creatures in oneness,
truth, and goodness can neither he in accordance with the
rule against total access o complexes nor ontological

parity.

Festatic naturalism views nature as having (wo dimen-
sions: "nature naturing” and “nature natured” [Averroes,
Spinoza, Buchler). Unlike most other naturalist ph
losophies, ecstatic naturzlism is committed to thinklng
about (he sacred in nalure. Nature naturing represenis the
vastness of nature which gives birth (o nature natured
(i.e., the muitiple orders and complexes of the worldl
Nature nalwing is not only the origin of everything
else, but a deslinalion as well, a “not-yet” (Heidegger). The
ontological difference hetween the two dimensions of
nature is, for ecstatic naturalism, held open by an abyss,
which a person must confront in order to gain meaning
ol the world. Melancholy and ecstasy are the two funds-
mental attunements of ecstatic naturalism, melanchaly
giving a human self-understunding of the depth
immensurability of nature naturing, often expericnced 25
the longing for a lost origin, or the maternal {(Kestevil:
ecstasy being radically open to the future. This tense spice
between the nevermore and the not-yel is the Mol of
world semiosis, where hurmans gain understanding both of
nzture and of how they are shaped by nature.

Corringtlon has advocated a deceniered, divine spirit o
spirits in his writings, where the sacred in nafure is seen as
one of the products ol nalure naturing, which encounters
the human in numerous and numinous ways, His recen|
moves have been into dialogue with Hegel and the esolrme
traditions. Lcstatic naturalism has beceme mare pan
theistic, nol only viewing some aspects of nature natured
as sacred, but also encompassing nature nalunng i
well. One of the capacities ol nature is scen to he
“infinitizing” process, capable of opening up new sacred
dimensions [ur experiencing selves.

Sigridur Gudmarsdorir
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[s¢] Cosmology

Cosmology is the object of research hy anthropology aud
physics. Astrophysics studies the evolution of the wik
verse, while anthropology analyzes the cosmologis of
all the world's cultures as socio-cultural constructions. li




eric and mystical developments of the Kabbalah,
pamarream Judnism iself, without the possibility
relncarnation or an Elvsium-type otherworlil, all
eritered on the ribal survival of the Jewish ¢thnos
ler than un any kind of personal immmuoitality. As

has listorically continued to move away (om
priging toward a centering on its god asa fran-
al being, its pagan relention of accepling thi
a cherished and aceepialily pleasurabile tangible

fites usm toward (e most schizophrenic
sl positton, even il escapes the radical ethical
0 good and evil that unbalance irs Chiistian

gic sister ar dauglner religions.
comtrasting  religious ideal-type 10 both the
jic and dharmic as well as secular {atheist,
andlor mechanical) constructs is, ol course, Ihe
is-a-pis the supernatural (whether goid, gods, the
or even goddess), there arve both secular pagans
w pagans. There are also dharmic pagans - espe-
ople who Tuse pagan and Buddhist spirituality
yectice, while most of vernacular Ilinduism is
i Urt contrast to its “official” theolpgical Gnostic
fantic Brahmanism, Anil of course, there are
ans or pagan possibilitics andfor
. theaphayy, veneralion of saints, reverence
1 permlith, worshinp of Asherah, ete). Bul in
ny pantheistic understanding ¢l nature
| s divine or sacred, we are by default virtuailly
on paganisim — whether that pantheism includes

ganism) or denies it (seculnr
1 The distinetion between the two lies with 1he
wition enfertaining the supernaturai as a trans-
1t perhaps operates chielly through
rand synciironicity, if not fraditional magic as
ither words, the supernataral refers to the dimen-
aulonomous, nob-cnpirical dynamics, though
one thit is considered (o be a telluric or cosmic
site. The moee secular pagan position tends to lol-
pza and understand the divine otality, that is,
is divine, in terms of purely causal relationships,
proaches the sacred more as a value than as a

malural (pagan pa

SHE.

pa'e philosaphy combines immanentism  and
mivsticlson, and it alilmately represents a methodo
wspired modilication of Plotinus. 1ts pantheism
pnee lnatera patiurans) and emanation (ratura

J is an emilless series of mechanical diffusion and
. More organic forms ol pantheism are o he
1 the metaphysics of naturalism. Like pantheism,
m holds that all experience of temporal and
eality ocours within and as a part of nature.

of the supernaturs] are avoided. In other words,
v Is mature, and the ultimate is 1o be found within
awork of ratire and not outside it, To the degive
wiza's suhstanee (matura pattrans) is to be under-
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stoad as god, he advocates wint could be classified as a
spiritual or idealistic lorm o naturalism. His natuic is
akin to cither spirit o1 mental categories. Materialistic
natuwialism, in contrast, centers on matter or the matw/
encigy contimuum as the metaphysical fundament. Along

)

with these wraditional schools ol naiuralism, there are also

neul:! anid dynamic understandings — the former sces
reality as static cntity and relation; the [ale1, as process
and energy that are neither mental nor physicai. As pro-

ponents ol deseriplive or neulial nuturalism, John Dewey
(1859-1952), George Santayuna (18021952} and Jusius
Luchler (1914-1991) relate the sotrce of potentiality to
the material substrate in its very beinpness, Numinosity
heeconmes purely a derivative ol himon projection, and
nature 1s reduced 10 a series ol causal sequences. IS
essenlial humanism in which religions goals derive from
social action latently assumes an extra-npatural vantage
from which Lo make its judpments on Lhe limits of nature’s
franslorma.ive possibililics and any denial of 1he
unlimited potencies that can emerge from nature’s hididen
depths. S
A more contemporary understanding of naturalism and
interpretation ol the potencies of narura naturans and
emerping and emerged orders of natura naturafa under
standing are provided by Robert Corrington. Positing that
there can be nothing beyond or outside nature, Corringlon
arghies thal notions of an extrs natural, omnipotent,
omnipresent, self-conscious creator and sustainer are
examples of anthropomorphic projection and hubris. He
calls for a categorical foundational analysis o replace
traditional theological romanticism and wish fulfillient.
From his perspective, the naiura naturans or what he calls
"nature naturing” is the uneonscious of nalure — one thal
relates Lo the orders of the world and universe of asiro-
physics in the same way that the hiuman unconscious
relates to personal consciousness. A lold of nature is an
intensified product of nalure naturing and not a conscious
or superhiuman agent of awareness and purpose. Corring-
ton stresses the basic divide that exists between the two
halves of an all-encompassing nature that is impossible to
deline. e is particularty critical of the “militantly sell-
delensive Western monotheisims” {(Corringtlon 1997; I8 in
which o posited linear and sell-centered god is thouglit to
bring i1s own othel into existence out of honexistence and
they exercise absolute dominion over it. A creator god has
no genuine ofher. Instcad, for Corringlon, the sacred is
simply nature’s most important manilestation, the dimen
sions of which necd to be understood post-anthropomon-
phically if theology is not to be merely a gender, race or
class autobiography. There is "nothing whatsoeval outside
ol nature. The sacred is in and of nzlure and cannot out-
strip nature” (Corrington 1997: 10). Nevertheless, despite
luman projections that exteriorize elements of (e per-
sonal anil collective unconscious, Corrington’s panheism
or what he rerms “ecstatic naluralism” recognizes the


http:orrl;rlurali::.tn
http:m('caphysll:.il
http:M(lteri~Ii.<:.tt
http:r(ui::.rn
http:Jl;lg.uL

1260 Panthejsm

sacred in the numinous folds of semiolic plenitude that
emerge or are ¢jected from natura naturans. Like human-
isin, Corrington’s naturalisin rejects any nolion ol super-
naturalism, but unlike humanism, it will not deny but
instead affirms “the utter supremacy of the transfiguring
potencies ol nature” (Corringlon 1997: 53). His lexicon is
comflortabic with such terms as “numinous,” “manic,”
“saered,” “divine," "extra-huwan,” "epiphany” and “trans-
persenal”; it rejects “magical,” “supernatural,” “talis
manic,” “holy” and even “spiritual.” Nevertheless, lor
Corringtin, there is the erotic and Iransordinal spiril - a
gencric spirit that belongs (o nalure and not (o Chuistinn-
ity. This spirit is “sell-othering in the sense that no sign ol
interpretant can ever envelop it” (Corringten 1997: 161),
bul it is not a eonsciousness because il has ne cenler of
intentionality. It is always subaltern to nature and located
within nature natured. While nature in both its dimensions
comntains every conceivable type of infinite, spirit for Cor-
ringten expresses only one main kind of the non-finite.
The ultimate understanding of pantheism and the
relation hetween the divine and nature rests not only in its
distinction frem theism but alse [rom the (heological
Mramework of panentheism and the process theologivs
of Alfred North Whiichead (1861-1947) and Charles
Hartshorne (1897-2000). Spinoza’s monism is usually
accepted ns the classical form of pantheism: a tofally
deterministic veality and a god hound by actualiry. Panen-
theism atiempls Lo reassert the godhead as the totality of
both actual and potential being. But unlike the “god is all”
stance of pantheism, panentheism (“all in god”) is closer to
the theopantic position of “god is all.” In other words, this
view asserts that all things are within the being of god, but
god is not subsumed or “exhausied” by all things and is
additionally something other than the world or cosmos
itsell. The chiel difficulty with the panentheism god is
that it appears Lo be a reversion to theism’s timeless and
impassible god that simply adopts much of the language
ol pantheism - especially in its process theology position
1hat sees god as “embracing” the world and lovingly seek-
ing (o 'ure all things toward their maximum aesthelic
satistaction, This notion of god “luring,” the idea of god as
the ideal which draws things (hack) to himsel[fitself, that
is, fiod as the last cause or goal, was [irst presented by
Ariglotle and reintroduced into contemporary thought
by Whitchead. But what Whitehead has done is to reject
Spinoza's notion ol substance and replace it with process
{a series of evenis in space and time). But unlike Spinoza's
god who is bounded hy actualizy, Whitehead accepts that
actual occasions provide the fundamental constituents of
reality but (at the universe at any momenl consists of an
infinite number ol actual cccasions. Each occasion is a
result o all those that have preceded it but also is seme-
thing new. For Whitehead, the radically new always exists,
Since preseinl newness allows for unpredictability, there is
always an open [uture - bypassing ur avoiding Spinoza’s

deterministic universe. His god is not owmnipolent o
omniscient in knowing the future but only in knowing al!
that there is to hrrow. But inasmuch as Whiteheal's world
1s process, il is holistic and organic. And this warled/uod i,
according to Hartshorne, infinitely sell-surpassalbile.

Another thinker within the school ol process natural-
ism is Rabert Neville, Like Averroes, he continues lhe
argument ol creatio cx nikilo, and like Spinoza. he under-
stands the created world as fully determined. But unlike
most of the earlier process naluralists, he dismisses
tendency to overly romanticize the human traits within
certain orders of nature (0 the defrinient of others. Kever-
theless, he is persuaded Lo alfirm the strong link of an
independent god to the bound totality of the ercaled
world. Unlike the process theologians who prviee
creativity itsell and have no necd Tora creator god, Neville
sees god and creation unfolding together in the
world creation - an act in which god overcomes in
own (ranscendence and becomes immanent In 1he created
order as a governing central logos. In traditional process
naturalism, the created world (narura naiurata) hecome
part of the divine augmentation process. For Neville's yio-
cess theology, the world is dependent on god's absolite
irfinite sovercignly, and this god must become in sepe
sense finite il it is to be involved in the world it |
created. On the other hand, in Corrington’s ecstals
ftaturalism, once the nafura naturara has been ejecred
spawned from the unconscious of nalure, it 1s an autono-
mous fonndling with "no direct link to the inaugurating
and unruly ground” {Corrington 1997: 119). In place o
determination and abligalinn, there is total independence
and availability and, as such, the possibility of perennil
rencwal.

To summarize, the panentheism of process naturalivm
wishes 1o place the divine beyond nalure as much 2
within it. [n contrast, the pantheism ol ecstatic natunilisi
asserts simply thar there is nothing outside nawre/he
world{the cosmos. While maost naturalisms eschew (he
notion ol a supernatural, they may still hold to an under-
standing of an immanent preternatural. The oppaosite of
naturalism is nol supernaturalism bat sarher and
naturalism o1 idealism. However, unlike Carrington's
ecslalic naturalism that simply dismisses the magical, ins
dynramic pantheistic natutalisu, theie s the possiiline
that the supernatural/preternatuial migh| arise as virous
aporias that open up within the natoral. To whateve
extenl the numinous exists or comes to exist within a pan-
theistic understanding, it is an emergent from nature
rather than some antcecedent or a priori lefeological facio
While pantheism & la Spinoza may be mechanical, nanil-
istic understandings of pantheism hold ttie world or cos-
mos Lo be organic, interconnected. in some way monistic
and most likely enchanted.

act of

Miciiacl York



http:fund.wH'lll.al

