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Unbearable Fire and Water: 
The Search for the Spirit of Women in the Discussion of 

Paul Tillich's "Spiritual Presence" and 
Robert S. Corrington's "Spirit's Eros" 

Kim. Jean Hee 

Ewh;\ WOiTl:\JlS UIU \,. SYSlemaliC1l1eology 
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I. Paul Ti llich's "Spiritual Presence" 
D . Robert S. Corrington's "Spirit's Eros" 
m.The Beauty or Fire and Water 

Oibliogril phv 

Til,. i:MNom. the celller, lire most hidden, illuer plnee, the hcart of the crypt 

10 wll iet! "God" alone descenris when he has renounced modes and aftributes. 

For tllis most secret virginily of tht> 'sou!"' surrenders only to aile who also 

fn'ely offer... lile se'f m all its lIakedness. This mosl prlvale cflambe,. OpeliS 

only to Oll e who is II1riebt~d /0 110 possession for po /cucy '" Bu l how to 

remmlbi'r aU tillS if the fi re W(l..~ so fierce, Ihe current so slrong liS 10 rWlOpe 

all Imce.s? If cilery th1l1g has becolne' fne mId Wnter and nothing remains bul n 

burning shimmer nlld/'owmS s[temll? If lhe bn'zier was so deep as 10 erase 

af! lIIemol'l/ ()f Ulc path of tOllch Ih at stili gllides I.I S 111 our ecsttltic transports? 

lj l1() tI"rl~ remains but/of all iHCfllldescell t Ilcarth fhnt none [111"1 teach? 

Luce IrigarayJ) 
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This is it s tory that I remember, the story 1 saw, drea med, o r the 

story I im agined . h doesn't ma tter. Il nt'Ver ma tters to !ilL', o r to a 

womiln who knows how it was; her q uick was burned, her sli t was 

torn, her bone was d ipped, once, or over and ove r. There CI r e a lways 

cryptic s tories in me, in her, that have been recessed in a den or a cave 

where 1/ she was relentlessly confined, shackled, stwined. The ~ tory, 

however, has never vanished. The abys..c;; of oblivion neve r works in 

tha t p lace. And there ,1re pa ths, or deavaMe5, that inte rmittently open 

their g.J tewClYs be lhey entrances! exih. How elus i ve they ,lrc, how 

shrouded they <Ire : these indefinite pilssagl'S C1 re the path \'~hl yS w h(.' IT 

l /she tell , edit, trans la te, in terpre t s tories, and someti me, create, if 

j / she (lin evoked with an unbounded stories. 

1. Unbearable Fire 

Th e re was a woma n w it h torn a nd soi led c loth, bare feet , 

d isheveled hai r. Her eyes we re tarn ished with desolation. Sometimes, 

howeve r, she shrickcrl w ith an impetuous rejoicin g convulsively, J ler 

vile and d espera te wonde ring was in sa ne, of COurse, '1 here wa5, 

however, a mom entary [doze in her half· laugh, half.c ry which 

agitated and sh;, ttered rational bound (1ries. No definition, no cla rity. 

On ly sheer betweenness. Sometimes her stupor eroded and d ': I,ictcd 

her fa thomless gla re. But she always shed a spark of fire. Everything 

was red in this story. The subterranea n heat of Summ er fl ouri shed 

red fl owers--wild roses, moss, canna, cockscomb. Every thing was red 

like a name. And she cu lmina ted her mad nes:· i ll a connagration. 

Was it hys te n a, o r hystero, a forbidden pl(lce, the Platonk cave? 

Wh y was she disdained a nd tormen ted? Did her as to nishing 

indifference on the dj screte edges confound the integrd l horizon? Did 

I) 	Luce !t;g.<lray. SpeclllulII of 'he Olher Womllll. Trans (jillian C. ( iill (ilhaea' Cmnctl 

Uni versi ty Pre~s. 1 <J7~). 196 
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her unwa ry wonde rin g threate n bina ry compulsion between the 

r fl tiona J and !T1SJne, the sac red and p ro(J ne, and eve n perhaps 

between ma le and temale? Did her hys teria provoke hystera for the 

woman who had lost (though she never had) her time and space in a 

presentational co nfigu ra tioll--lhe a ndrocentric and phall ocen tri c 

sJX-'D..JJ ~ttion of woman? Did her uncanny ravage collide with the code 

o f fi n itude imprinted by the godly I fa therly order, and trj gg~r a n 

unworldl y eleva tion of a 5upernatur:d / unna lura ] realm even though 

It is only all elevtl ti on into a ho llow? vVhy d ocs sht: ill J. rl gu~ r't1e with 

,1 n i,' re ;;; lstible flare t h~lt i n5tig~ tes my fire? Whtlt IS the U ll1nf'c lion 

bel ween her fire, which ~h" ca rried ivrth and bumed off, and my fire, 

which has not yet tu med into ashes but is still hiding/ rcpr""sing its 

kind ling in a dormant volcano? If that connection exists, desp ite its 

ambiguity, tha t connection is probably ti,e space where I ta lk with 

you , We ta lk with Ih e m , and we ta lk with ourse lves . If th"t 

conjunction exists, and if Ilwe can 1"l k, llwe w ou ld lalk with fire 

th a t burns the configurat io n, specu lat io n, d eterm inatio n, 

computa bon. vVithin that burn..ing space, without traces of 0. contour 

and compulsion, fire, fmally, meets w ith wZl ter, the deep o(e<.1n, or the 

abysma I chaos. 

2. Unbearable Water 

The re was a woman who waS being submerged herself into the 

d eep ocea n. H e.r stuporous body was plunging into the opaque water 

w here light hard ly rea(h~s its raci i,mce. Where did I see the woman? 

In my memo ry, in my dr~<lm, Or in my subconscious? Who is she? Is 

~hc someone I know, someone r imagine? Or, is she I? Whoever she 

is, her dead body, if she was really dead as I had supposed, had a 

strange sheerne$..'i th<lt lu minesced p eacefulness, immacu lateness, and 

consolation withou t sound, en< 'r ~~\I, or color. She only reflected her 
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outer current that was intermittently enci rcling her bod y--the silverly 

rays at the edge of the black ho le of her horizon . [n thi s unfathomable 

depth, time is devou red . O nly an unreme mbered dream time that 

free ly fl oats within / beyond ti me, No time lin e n Or his tory exists 

reflecting he r being. This s ilence, para lysis, and void are points of 

lime thdt my/our voice(s) engulf into a gamut. In thi s cacoph ony, 

language shatters its signification, its g r.1mm,u, its pronunciation, 

and its rhythm. But in this abyss, there is the enOrmous fluidity of 

feeling, senses, intuition, and even abjections that goad my l our loss-

the lost memories, words, (l nct meanings. There is no split, thus, no 

betweenness n Or osci lla ti on but pure c haos, th e mex haustibl e 

potencies that attract m y / our unborn ecstacy. 

Those are m y stories, my memo ries, my metaphors that 1 cElptu re 

to envis ion the femini st spirit. Through the flam e of fire, women's 

torment and desolatio n arE> disclosed in whi ch some survive and 

some p :'[ish . Through the depth of wa ter, women's s ilence and 

ambiguity resonate in which some emerge and somt.' arl2 s till faJling. 

Thl2n, wha t is the femH'li st spi rit? If [ ask whl2ther the fissure between 

fire and watt:'r can be connecled, soml:' external intermediary IS 

demanded. But, if I ask whe ther fire and water ca n simultaneously 

exist in the :,aml:' space/hme, w ithout canceling out on l:' o ther, that 

signHies something internal evocation. These two different ques tions 

are sugge!::ited for the feminist sl2arch ing of spirit while discussing 

spirit(s), divine spirit, nature's spirit, a nd the human spirit through 

['a u] Tillich a nd "Ecstatic na turalism." From Tililch's perspective, 

using his term "Spiritual Presence," he stresses divine spirit to mean 

that, which grasps human spirit, has healing power and love that 

tum ambiguity of life in estrangement to unambiguous life in whi ch 

human spiri t can not exist by itsl:'l£. O n the other hand, ecstat ic 

na turalism, spirit is a field ph(;.'nomenon that ambiguous ly exists 
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between the structures of the potencies of nature, nature nt/turing, and 

the emergi ng orders of nature, nature natu red, wh ich is analogous 

wlth "ontological difference" that rejects/ abjects a maternal ground 

of self to attain orders of the semiosis On the one hand, there is spirit 

that falls from sky, and on the other hand, there is spirit that emerges 

from depth. In searching the notion of spirit for a femin is t theology, 

each has its respective s ignifi cance tha t exh ib its its limitation and 

openness. 

L Paul Tillich's "Spiritual Presence" 

1, Flnite/nonbelng 

Tillich states that "nonbeing appears as the ' not yeY of being and as 

the 'no more' o f being" whi ch is finite. 2) The finitu de o f human 

existence negates its finite element which is the negation of nonbeing 

"nd the awareness of finitude of self by which anxiety is appeared. 

This anxiety provokes fear about "disintegrating and faJtin g into 

nonbeing through ex istence disruption" and "destruc tion of the 

ontological stru ctu re."3) Here is a deep fi ssure between being and 

nonbeing--one infinite, the other finite, one divi ne, the other human. 

The chaotic form lessness, nothingness, and meaninglessness threaten 

ontological structure. Thus, the transcendency o f infinity is necessa ry 

for hurnan existence in order to "directs the mind to ex perience its 

own unlimited potentialities/"4) as life is the process of actualization 

from potentiali ty. There are, however, tensi ons between potentiali ty, 

2) 	Mark Kline Tay lor. ed. Paul Tlflich: Theologiall of the Boundal'ies (Minneapo hs: 

Fort rts.") Pr'tss. 1(91). 157. 

J) Ibi. l.. 160. 
4) loid . I;J·g 
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which is residing in "dreaming innocence," the state of "Adam befure 

the Fall ," and self-actualization, which is processing in existentia l 

s tru cture. This tension is analogo us with "estrangement" which is 

symbolized as dem onic powers that separate finit e being from the 

infinite God. The human being, in its e~trangement sta te is "sin" and 

the reunion of God is "reconciliation" tha t is possible only throu gh 

love. For Till ich, God, the infinite power o f being, the gro und of 

being, is "bei ng-itself" that in finitely transcends every finite being 

and gives finite bej ng courage to transcend nonbeing. 

So where can the woman be located in this scenario? Did ~he ever 

have her own space in this cha sm of the finite and infinite? Her 

existence dwells in the "no m ore" of being, the "not yet" of being, 

itself, in the representati on, speculati on, and confi guratio n of the 

male stnlcture. Although human finitud e negates its finite element, 

her existence is only plunged i.nto "nonbeing," thus, there is no 

an xiety that represents her "ontological quality." She does not have 

her-self to be lost. She does not need to fea r "fall ing into nonbeing," 

as s he is already a nonbe ing. She does no t need to w o rry t',., 
"destruction of (her) ontological s tructure," as she never had her own 

ontological s tru cture. It is she who th rea tens man, and he r chaotic 

nothingnes> is where he suspects demonic power. She is depleted 

and s tra ined by his fear of falling into nothingness, into woman, into 

11ystera. So how can she transcend her nonbeing, and to where is she 

directed , if she cannot locate herself in this dis-placement o f 

ontological structure but rathe r, is shackled in boundless chaos' 

Bu t, if life is the process of actualiza tion from potentiality, and she 

never ac tu ali zes he r-self, does that mean she is still ex istin g in 

"dreaming innocence" that must be actua li zed? If she does not ha ve 

her own ontological structu re, based on actualization, but remain s 10 

the state of potentlaJi ty~ where lS her "estrangement" that separates 
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her from God, while there i$ no fissure between her nonbeing-self 

and the inlinite? She is shll waiting in / with God to spawn he r "sell," 

he r life, her s tructure. Her place in boundless chnos, the infinite 

potentiality, precludes her from engaging the d ynamics and tensions 

oi polarity that embodies "human vital ity. " She has not yet realized 

polarity. She has only one direction from which to evolve so as not to 

fall back albeit of her unpredictable w ondering into innumerable 

unknown paths. For he r, this evolu hon is self-organiza tion into" new 

be ing not transcendentali zC1. hun . Courage for her is no t the "self

Jff ir matio n" oJs nonnein g ~ h8t m<1kes It possi ble to transcen d 

no nbeing to reco nci le with " the powe r o f be ing-itself." Ra ther, 

cou rage fo r her is a ~H.: lf ··ilffirm a tion of spawning ground that is 

united in /with the power of ground. A "cou rage to be" for her, thus, 

is not "beyond the threa t of nanbei ng" but into the jOllissan ce of 

creation, embodi ment, incClmation. 

But, woman still carries her fire that at times extinguishes he r. She 

shll stays in the betweenness with an echoing half cry ha li laogh . She 

is still despised in mimicry, in the finite reflec tion of the male infini te, 

in the not yet male, in the mirror struclure. So she has deep anxiety' 

Her illusory "dialectical rel ationship" wi th the world gives her a fal se 

Aeg o-se lf" that n ever reali zes a tru e "self-centered" since her 

ontological elements are all imitati on. 

What are the ontologica l elements? According to Tillich, they are 

"indiv idu ali za ti on and participClti on," "d y namics and fo rm," 

"freedom and destiny ." The seli-centered individual particip"tes in 

the open universe, into "another completely centered and completely 

indi v idual self" by which communion is constituted.5) A "definite 

being" has a fo rm th a t form s something. Dynamics is " th e 

)) T aylor. 143· 146. 
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potenti td i ty o f b ei ng" which oc curs in en co unle ring with 

nonbe ing / chaos. The polarity of d ynami cs and form p ermi ts and 

e nables self to transcend its na ture, thus creating new meaningful 

contents, "a world bey ond the given world." Freedom is the freedom 

of th at being, a complete self, and destiny is w hat fo rms the sell. 

The re fore, Am y destiny is the basis of my freedom; m y fre edom 

parhcipates in shaping my d eshny."6) These ontological elements in 

their tens ion provoke anxiety tha t consti tutes finitude, that is, "lhe 

pos~_.l b ilily of losing one's ontological s trudu reu and "one's sel r."-) 

Woman's finitud e, however, hZls different ontologlcCl] e lernL'nts 

She is no t a definile being or self-centered being. a.nd what forTn!'! her 

content is no t her l"'U iture. If she has to lose he r ontologi cal structu re, 

it would be a different fear because there is no real her-self tl) lO:le. 

Then, why a nxiety? He r d esolate be tweenness 01· no t-yetne.ss has 

di c11ectict.l1elemen ts not in a fi ssure between the finite and in fi mte but 

in a split between authentici ty and imitation. Her anxiety e merges 

from her betweenness in ,1 junction with the compulsory w orld th.?t t 

confines her configuration into a mimlC. She is osciJlat ing a t the edgr 

o f her chaotic pote ntiality and the resisting power of determined 

system. At her phase o f transition, she, indeed, needs courage 10 be 

herself. Unfortunately, she has no t ye t found h er becoming. She is 

w andering around a dr y w ildern ess w ith o ut kno wing her 

transgression of reason, logic, or o rder. Thu s, her madness is her 

torment, anguish, fury, a pit, but, p erhaps, it is her freed om and 

destiny that bumed off all given logic, tra its, trajectory, devices. But if 

srle ooes nor" want' (0 ale, sne rlas ctl ,{hu'a , \cadi1g- t!t1~f!.,'Y ·lthtl\;'iTdl 1d;:\

her to transfigure her hysteria to hys tt'ta, the spawning gro und of her 

G) Ibid .. 153 
7) Ib;u.. ) 62. 

http:dic11ectict.l1
http:not-yetne.ss
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becoming. In her w andering, in he r search for h er~s eJf, whnt she 

needs is a spiritual blaze, spiritual ecstllcy, spiritual connection, that 

makes it possible fo r h er actuall y to see h e r recess, the hidden 

kindlin& which was seemingly lost in amnesia. 

2. Spiritual Presence/Love 

For Tilli ch, the "Spiritual Presence" is fo r the transcendent unity of 

"unambig uous life" Slflce, he il rg u es, the "ambigui ties of life are 

ruuli.:d in the St'pam tlon and mterplay of essentia l fin d ex is tent ial 

elements of bemg ." AJ The reunion of lh c":.;e ~C'parated elements realizes 

ilmbiguou s. life to transcend to unzHllbiguous li fe, but that IS not 

possible by its own power The divillc Spirit has to break into the 

h uman sp iri t, since the hu ma n sp iri t needs to be grasped by 

something "ultimate and unco nd itional." The "transcendent umon," 

thus, needs the Spi ri tual Presence wh ich is thl2 div ille Spirit. When 

Spiritual Presence "grasps man," the creative power of th e Spiritual 

Prcsem::e lurns Jm biguous life into unambiguous life, because the 

human spirit is amb iguous, whereas th e d ivjne Spirit creates 

u n ombiguous li fe. This s ta le of bei n g g rasped by th e Sp iritu a l 

Pre*nce is "ccstilcy," th e liberation power that one sees "the impact 

of the Spiritual Pre""nce in the light of eternity," " the ground of and 

aim of all being."9) 

The transcendent union is encompassed within the human spi n t as 

the ecstatic movement, faith and love. For Tillich, "faith IS the state of 

being graspcfi by the tran scenden t un ity of unambigu o us life~it 

emb od ies love as the sta te of b e in g takeH into that tra nscendent 

unity. " lO) Love, ll H.' re fore, drives one towa rd the reunion o f th e 

8) Tl llid l. S),SIi!/II(/ /I C 7711·,I/01!Y Vol. III (Chi cag.o: The Unj"ersily of Chicago. 1963). 129 

9) Ihid .. J 19. 

10) Ibid .. 129 
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~cparated which is effectIve in three life p ruces~es : " it un ites in a 

cente r, it created the new, and it drives bC'yond everything g iven to 

its ground and aim. " I I} The d esire for reunion with t1le whole and the 

desire for the " possibili ty of r~'aching unlimited abu ndance" is the 

root of love. At the same time, i ~ is " the temptation of Ill.:l ll w ho is a 

s(:' lf a nd h2ls a w orld ."12) Thro ugh the parti cipati on of the cen tered 

w hole of a being, the self is a ware o f the w iD to unite, the w ill to love. 

Love, wit.hou t will to Jove, he says, can neve r penetra te the o ther 

IX~r';() n. The Spirih.l cl1 P resence, thus, "elevati ng 111" n thrnllgh faith 

and love to the transcendent uni ty o f un,1mbiguou s li fe, creates the 

f\ '·:' W Be in g above the gap betwee n essence and existe nce c1nd, 

conseq uent ly, above the ambiguities of Iife ." D) Th is e le va tion is 

in tegrat ion to the divine center wh ich is only possible through the 

impact of the divine power, the Spiritual Presence. Thus, "salvation 

m eans h ea lin g." an d th e total h ealing is " sa lv ati o n b eyo nd 

,.ow .biguities a nd fragments."14) The answer for the ambiguities of life 

is, for Tillid1 t the Spirituc11 Presence and its transcending power, 

urtiting healing, and communicat ing love . 

Wh e re can woman fin d a light t11at can guide her noc turnal 

w anderin g, w hen the solar system is not avai labl e to her and the 

moonli ght is too vague as her compass, in so far as she does not 

recognize her lunar e nergy? Does this tragic roa m rep resent her 

ambiguity? When is she separated from God, the m ale di vin ity, the 

male sy stem, and w hen she is n ot ye t un ited with her ground and 

aim, does she have to wa it for something ultimate and unconditional 

I I) Ib;d .. 134. 
12) Tillich. !)yslemofic n1eology Vo l. II (Chic<lgo: TIle tJn iversily of Chic<lgo Press. 19; ·!l. 

59. 

13) Ib;d .. 138 . 

I.) Ib;d . 281. 



Unbearable Fire and Water 131 

that grasps her aching spirit and transcends her to day ligh t, so she 

can be converted prior to going as tray? In tha t way she is broug ht 

back to her configuration, to her duty to be a mimic, but onl), to be 

shackled into the labyrin th of her den again. When the transforming 

power is divi ng into her, grasps her, a nd sen tences he r to the 

unambih'U ouS place, her trial becomes a mockery, the real tragedy of 

unambiguity. There, her fa lse ecstacy becomes pa latable sensual ity 

unde r the maJ e gaze rather than in the shCldow of libe ration. Her 

temptation is chastened in her gender, in her sexua li ty, in her body as 

sin, pollu tion, prohibition. 

Woman's lack of ambigui ty, thus, bnngs her more wound s. So 

where does she fi nd her ecstacy, hea ling, and love? Coul d she make 

an epic in decod ing her mirrored lang uage by creat ing her own 

words, her own world? If God is on her side, cou ld her emptiness be 

filled wi th divine spirit? Perhaps so, if God is really her ground of 

being. Nevertheless, she encounters spirit(s) in her betweenness, if 

she really touches her origi n. Her betweenness in ambiguity could be 

a secret passage for a new becoming. Her woun ds are her (unar 

energ y ambiguously illu mina tin g he r sp lit, he r slit. Wh en she 

embraces lunar energy in this betweenness, in between her essence 

and existence, in between her true centered self and her false forced 

self, there is a possibility of a solar eclipse. Her solidi fied scars emit 

the la tent energy and free her from a heliotropic structu re. Her lu nar 

energy enables her to transgress her fi nitu de, he r wounds, and to 

touch her ground, the lost sell. There, she encounters her aim, her 

jOllissance, her love, her liberation. She could become a new being 

beyond ambiguity and lack of ambiguil'j, beyond estrangement and 

reunion, just by being herself. As her own self she wou ld meet the 

other, be with the other, and love the other. 
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II. Robert S . Corrington's "Spllit's Eros" 

1. Ontological Difference/Ontological Wound 

In ecs tatic na turali sm, a fi ss ure be tween nature I1nluri ll g, the 

domain of presem iotic rh ythms, and nature natured, the domain of 

attained signs and m tcrpreti'lnl's, is the fund am ental divide of natu re. 

That is, the ontol ogical difference is, <'(cording to ecstatic naturalism, 

anal ogous with the nature's fiss u re, as th e self e merges into its 

autonomy b y rejecting from the mote rnal ground. The ontol ogie,1 

wound occur~ in this "sclv ing process" that denies the m aternal and 

moves into the semi o ti c order sy stem in which the self form s its 

auto nom y. Thi s o ntol og ica l w o und, accord in g to Robert S . 

Corrington, points to "the stage of integral wholeness before the cut 

of the on tological difference," and to " the fissu re of the self as it 

le,lVcs the realm o f 'dreaming iTU1ocence' fo r the realm of the world 's 

codes and signs. "15) The transition from the po tencies to order is, 

thus, the fundam enta l process of the self. 

In th i:; selving process, woman' s ontOlogical difference en1erges in 

stra nge ways. It is also true for her, the conflict between her unborn 

true self in the maternal ground and her ejected false self into male 

semiosis continu all y creates deep wound s. Her ontological difference 

is in.deed tragic as long as she stays in tha t betweE' nness. She hrls 

never been cut o ff from her umbilical cord, and the world is not 

ready to accept he r sexuality, or no t ready to give her a locati on 

where she can realize her sexuality w ithout p rohibitio n, sha me, 

and / or even guil t. She is always a neonate who is still in the birthing 

pro cess. Her who le wo rld is set up in Zln incubator u nd e r male 

IS ) Robert S. COlnnglon. ,\ 'mure's Sr:!t/ Our JOlll'I/el'jroJ/l O l'iglll/u SPII'II (L.mhmn. MD' 

Rom nan & Liuleficld Puhlishers. 1996). n 
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su rveillance. She is an uncomple ted and paradoxica l in fcm t whose 

sexuality is not defined with her sign system. There fore, a problem 

ljes in her opaque situation . If she IS no t utterly fre ed fro m her 

ma ternal wom b, at the same time, she is unable to constitute her own 

autonomy yet, her world lS so elu sive and complex. The denia l of 

n i.i 1(' rna ] is no t so clear fo r her in so far as she is the o th er that 

abjec tion is p laced on as mother~ mattE:!r . Her " l o~t object" is not so 

fea rful for her since she is a lmost id entical with the p rohi b ited 

m::lterna l body. Her undefm ed self is p ~) fadox jc(11 be tweenn t;.· ~; ~ ;, .1$ the 

nouri shi ng pOllmliil lity Zl nd the black hole, as the possible spacc' J nd 

the deadly void . 

With woman' s indefinik and incomplete identity, her seflrch for 

"integral wholeness" is a confusing process, if she is neither totally 

splintered fro m her spawning groun d no r conj oined to the male 

world's codes and signs. Despite this confusion, she has to search for 

her-self that integra les her whole being with the world--not the same 

world bu t the new world, perhaps. Her transition from potency to 

orde r, th u s, needs indefi n ite process free ing her fro m a male 

trajec tory, beCduse her ontological wound is not emerged from her 

ow n selv ing p rocess, but ra ther, from her opaque identi ty and her 

uncertain su bjecti vi ty as the mirrored autonomy o f the maJe sign 

system. For her integral autono my, she needs to unde rstand the 

world 's sign system, otherwise she wi ll drift the boun dl ess mirror 

world or dream world without her own ontological plaoe, language, 

signification . 

In ecstatic na tu ra li sm, th e ontolo gica l tri ad o f "s ign ! object! 

interpre tant" is significant to und erstand the self' s pOSitioning, Since 

the se lf is a sign, as Co rring ton 21 rglJes, "most of these self-signs 

be come or are inter pretfl nt s" th f'l t "augm ent o r dim ini sh the 

antecedent s ign" and become <1 new sign, '16) The ini l iaJ posJtionmg 
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Jies at th e matern<1l ground, the pre positioned potencies of Iw t ll l'e 

rtatllrins , from which the self has been ejected by the "self-otherlIlg" 

of na tu re o By thi s self-o thering logi c o f p o te ncy , the se lf gain s 

ontological difference and ontological wound in the selvin g process' 

from the "original position" to "depositi oning" and "repositi oning." 

'n the depositi oning process, the self ente rs into the "uni verse o f 

interpretants" b y den y ing th e " pres emi o tic wo mb" thus, 

tra nsforming the lost object into mterprctants. ThIs brokenness from 

it..; whence is the loc-u ~ of the "betweenness ::.tructure" and also o f th~ 

"sp irit-inte rpr e te r." Th e re is the m o od , ho w e ve r, w hich is 

melancholy, su rrounding the auton omous self which points to "the 

sense of the loss of the mCl ternal" and to " the despair that e merges 

over the manic plemhJd e of inte rpretants and their unpredi clable Clnd 

s hifting configura tions ." l?) If me lanch oly re mind s o ne o f the 

dimension of the lost objec t, love is ano ther mood tha t points to "the 

return of the ma tern " I on the edges of personal and social life" by 

gathe rin g natur a l gra ce intl) "th e hear t o f th e o nto lo gical 

difference." ]8) Therefore, " the pleni tude of the whither will become 

clarified onl y and when me lanch oly is trClnsfigured into love:' 19) If 

the depositioning process sh ow s the repression of the maternal, the 

self now turns into the trans forming process, th e repo~itioning, in 

wh ich "the rEsistance of the sam e is itself trans formed into the lure o f 

the enriched world o f m ea ning ." 20) Th e refo re, a s Co rrington 

expresses, "the 'purpose' o f repositioning is to open the self to the 

elu s ive potencies of nn ture nntl/rillg that goad ,Ill actua lities a nd 

16) Ibid .. 27. 

17) Ibid., ) . 43. 

18) Ibid .. 3. 4. 

19) Ibid .. 36. 

20) Ibid .. 5 1. 
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located pos!:iibilities into existence."21) 

In this repositioning proces!:i the spirit emerges, which is "in and 

of" nature. 

If w oman is still in the presemiotic womb, her ontological 

difference is not yet actualized. The self-othering logic of potency is 

not applied [or her becoming. Although the ejecting power of the 

po tency pu shes her into the world o [ semiosis, she does not 

encounter with the universe of interpretants, s ince she does not know 

how to decod e the meaning of the rnal~ sign system, or she does not 

prepare to translate it into her sign system. Her deposi honing process 

is so ambiguous, unl ess she grips the power o[ potency, her 

spawning place, her hystera. Is the fear of the maternal necessary for 

her? Is the lost object indispensable for her? Can she use her maternal 

ground as the source of unpredictable possibilities rather than as the 

ca talyst for separation? Is her deJX,ls ilioni ng phase transition a cutting 

edge of estrangement rather than the reflec tion of creativity or 

novelty? What if she always carries chaotic ambiguity into her life 

that distracts the male order. Thus, in so dOing, does she always 

unfold her own space in spite of her configuration? Wh at if she is 

enabled to touch her nourishing ground and penneates the lost object 

without fear? Could the maternal ground provide her becoming? If 

that is possible, her depostiOning process can lead her everywhere, to 

the undetennined space. She could be anything; female, some kind of 

mutation, an expanding aspect of the universe. She could have 

infinite degrees of freedom and infinite dimensions. Her evolving 

process does not have to be cut off from her chaos, her maternal 

water, from which she ceaselessly regains creative and turbul ent 

energy. It is only a matter of speculation, whether she uses the male 

21) Ibid .. 41. 
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speculum or her own inh..lltion and her deep sense of coru"l €ction. 

If a woman feels connecti on with water, she can sw im into the 

deep wave, rather than be engulfed In it. If her depositioning is not 

completely sepa rated from her original posi tion, her reposit ioning is 

no t utter ly se p arat ed from her origin a l posi tio n, si nce h er 

tr<lnsforming process needs both cha os and orde r. Her evol ving 

process reqllJres chaotic inte rmingling, ceaseless transformatjon, a 

disequilibrium of logic by which the enriched world of sigmficaho n 

has a new becoming, a ne\-v form, a new life. Thi s new crea tion is, 

howeve r, n e i~he r tota lly sep ~ra ted fr o m the mal e wo rld nor a 

con tra dictory species from man's crea tion. Her world is dlffe rent 

from his world, of course. Her self has a different shucture from that 

of h is. Nevertheless, her untological status is the same as his, P"'-\,.(:pt 

fo r the fact th at she real ly has her own autonomy. If she can feel her 

lunar power wi thou t tainted blame and abjection, the sola r power is 

not in absolute opposition to her. In her universe, they Me both 

luminous essences tha t complement each other. As long as she does 

not (1bandon her maternal ground from which she evolves, her world 

is infinite although her rhythm follow s wax and wane. Within her 

dynamic movements, she ca n gain a healing energy that embraces 

he r wounds and enabl es her to communicate with the other. 

2. Spirit 's Eros 

Corrington indicates the significant point on spirit's e ros: "sp irit's 

e rotics works to open the space of connected ness and to give the sign

using fi nite self the courage to enter into the fi ssures and breaks of 

nature natured that suggest the mysteriou s presence I absence of nature 

l1 atllring." 22) Then, wha t is the spirit in ecsta tic naturalism? The spirit 

22) Coni ng ton. j\'cl/l//,e's ReligiOn (Lnnham. Ml): RO\\'l n;tn & Liu le tiel d Puhlishers. 19(17 ). 

154. 
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IS a "field phenomenon," pJurfdly located, <:lnd finite momentum 

w ith in th e .spaces of betweenness. The spi rit is nne o f Tlflture's 

impo rtant momentums, which is understood to be as the "spirit

interp re te r," that brings a deepenin g o f se mi o ti c m ea nin g: and 

enhances the huma n process. Therefore, ecs Latic na turalism insists 

thal the powe r of the spirit is necessary for the se]ving process in 

orde r to (ltt~ in "sdf-u nderstilnd ing." The power of th e spirit brings. 

the self b ,,~k laward the lost object by which "the spirit-interpreter 

becomes lhe e ncompassin g m" tl-'rn C1 1 that provides til(! cll:a r ing 

wi thin wh id l las ti ng mea nings may 1-.(' <;eclIred (lg<'linst semiotic 

closu re and en tropy."2) With the spirit- inte rp reter, the self is aW[J re 

nC the op<.'nness that enables the self to face the abjected maternal. The 

spi rit-interpreter also goes into th e rosttcrnporal. In that way, the lost 

object of the maternal is connected w ith the repositi oning p rocess. 

If the melancholy corresponds to the lost object, ecs tacy refers to 

the " momentu m of ::;elf-tra nscendencc" a nd mOves forth into the 

"power of the not yet. " In this trdn scendence, "the s ig n-us ing se lf 

becomes open to the d eeper co rr e la tions between th e or igi nal 

position of the lost object, m ediated now through the depositioning 

of the unconscious~ dnd consummated in the repositioning o f codes 

and sign series."24) The movement of the lost object towa rd the no t 

ye l is m ade by the self-o thering log ic o f the matern al. By thi s 

momentum of self-othering on the edge of m eli\ncholy, the spirit

in te rprete r a ppc<1 r::; . The momentum of the spirit moves from the 

post tempo raJ into the te mpora l within w hich meet w ith the 

p re te mporal c1nd coax it outward into th e not yet. Therefore, as 

Corrin gton indica tes, without the expe rience of melcmcholy, Athe self 

would have no chance of fi nd ing ei the r ihe pre te mpora l o r the 

23) COIT1I1 f! to T1 . ,\(((lIre ~\' ·...."cI1 59 . 

2~) Itlid .. ~~ 
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p osttem poral. "25) The no nd estru cti ve correlatio n in th e nexus of 

m eaning is poss ible for the s i g n~u sers by th e .spirit th at wo rks 

through its erotic field. 

Is there a cer tain form of spirit for woman? If she is searching for 

the spint, then where d oes she fin d it? Jf the sp irit is momentum 

e merg ing in be twee nn ess, he r sea rch for the sp irit is hi dden in 

he rself, since her ontological difference between her unaclualized in

hnite world and her determined finite wodd causes her ontological 

wo und. IL is true that !:- he ga in s self-und e rs tanding !hroug h h er 

wound, her recognition of fi ~;;;ure, her experience of the pa rad ox. In 

her paradoxical rhy thmic movements in betvveen ilbysmal origin and 

ecstatic indefinite h ope, s trong ene rgy e merges that I call the 

touching-spirit. He r wound is the loclls where she redlizes her hidden 

power with the help of the tou ching·spint. OecaWA' ner experiences of 

betweenness open her eyes, dnd thus, recognize o thers' wounds, at 

the same time, they give her courage to tou ch them. Her love fo r the 

o thers is s trengthened by thi s hidd en erotic power and enhan ced to 

COIUlect estrangement and reconciJialion, to embrace ambigu ity and 

signification, to inter twine chaos and order, to comple te one and the 

other. Such love enables her to expa nd her universe not only into her 

infinite dimens ions but al so into the w orld of male semiosi s by 

permea tin g and shak in g it s bou nd ary. T he to u chin g-sp irit 

encou rages he r to face her hyMera. Yet, at the same time, it ejects he r 

into the world of innumerable interpretants within which she can 

ev olve into ne w becoming. Without thi s connecting process, she 

cannot actu a li ze h er potentia lity and discover her centered se lf. 

Without the touching-spirit, her world will be lost in the mirrored 

w orld th a t co nfines h e r into an abys ma l chaos representing 

25) Ibid .. 160. 
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receptacle, reproductjon, mimicry. 

This connection is exceedingly important in ecstatic naturalism, 

because It presents the power of love which heals the wound and 

brings the fi ssure of the ontological difference into the domain of 

meaning. Eros is the movement and transformation that "links the 

pust-and pretempo ra l momentums of time to the asy mmetri ca l 

un fold ing of temporal order."26) With the erotic momentum of the 

spirit, the maternal becomes more than a spawning ground and the 

self finds the way to access to the lost object. The spirit's eros also 

brings the lost object into a different reohn; from the abjected realm to 

the creative open space of meanin g and power. By the power of 

spiri t, the self also encounters the "bysmal whence, at the Same lime, 

gains the healing power for the ontologic,, 1 wound by which it is 

enabled to mOve toward the posttemporal. since "the mobile field of 

spirit's erotics is posttemporaJ."27) The signific"nce of the spirit' s 

erotic m ovement is not only its connective power but also its 

unpredictable creativity. Corrington describes that "the spirit is akin 

to a s!Tange a!tractor that moves an unstable system into a new and 

higher form of stability that cann ot be predicted from within the 

traits of the system."28) The momen tum of the spirit between the 

fissure of the orderly semi otic sys tem and disorderly emerging new 

creative power provides the Sign-using self the !Tans forming and self

organizing power. 

When wOman discovers the touching-spirit, her cryptic energy can 

be awakened. By this awakening. she cou ld re"Jize her long dream. 

She finally comprehends the world, the world of mirror, where she 

has been deprived of her subjecti vity, her identity, sexua lity . She now 

26) IbId .. 93. 

27) ConingLon. IVa(ure S Religion, 153. 
28) Conington. ,\'(l/ure 's Self. 144. 
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does not have to condescend herself under the sign system of the 

male world, anymore. With the erotic power of the touching-spi rit, 

she can decode the male sign system, the ma trix of he r defi niti on. 

When she is freed from her definition, her indefinite nakedness is put 

into the immen se phase s pace w ithin w hi ch openn ess lu res 

ac tualization to th e hopeful possibili ty . After she tou ches her 

ma ternal ground, or after she discloses her nakedness, she has lo 

move toward the new universe, the world of interpretants, the new 

sign s. In this movement, the touching-sp iri t s tretches her to the 

power of the not yet in the reachable dista nce. 

Her cloistered blaze hnall y meets w ith the unfuthomable water in 

th is connecting process. This c ryptic energy, d ri ve, momen tum, 

creates turbul ence within w hi ch an unpredictable curre nt is 

occurring. This turbu lenc~ has a slTong power bereaving her mirage 

and dismembering her replicated sell and the treacherous world . Her 

abe jcted ma te rnal that was hidden/ confined in the deep hystera 

finall y find s its exit towa rd ligh t (not necessarily so lar-light). The 

light to which she does not have to close her eyes or tum her back, 

because the ligh t is emerged fro m her own world and brings her 

rapturous power. Under this light she does not fade away in to the 

shadow of the sa me, s in ce the ligh t even tually reaches into her 

opaque water. The colorless water is not the dark and fea rful recess 

anymore. The light traverses through the layers and layers of water 

so tha t each laye r beco mes a spectrum that radiates C.1u gmented 

colors. Her ma ternal wa ter enhances her uni verse within which her 

fragmental self transforms her rigid definition into fluid possibilities, 

the boundless stream of turbu lence, the space of unpredictable sel l

organiza tion. 
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ill. The Beau ty of.Fire and Water 

The woman/ women in my story reveal(s) the ambiguous culture 

within w h ic h th e hi s tory o f worn"n is defined b y th e male 

s pecu18tionJ the gaze of "narcissistic crisis," the reflection of the 

same.29) As Julia Kris tevil argues, "the abject appears in order to 

uphold 'J' w ithin th e Othe r.":<O) Woman, therefore, h us been 

repressed and reslrained untier the orde r of male structure as the 

abjected oth o.:.' r. Ab jl'dion is pla ced on the ma te rnZlI g round , th e' 

ma tern Cl I body of fl.!Il1(llc, by ",·I iich deniol and feil!" are impo~ed on 

womill1' ~ d iiference: her J lffe rent sex uality , bod y, gender, sensiti vity, 

language, ,md rhythm. Her hi story is, thus, interspersed with many 

tr<,g ic s torie~ that exhibit her ('r~sed self. There is no t(a ce o f he r own 

~tory, memory, or voice. Either sh~ has been burned to the poin t of 

ashe.s. or englllfeJ in to amnesia. Tn those stor ies she, as the volume of 

" th e woman," is 3lways the na meless same, the re Aection of the male, 

the receptacle of mi micry. Her unive rse has been a mirage in which 

she was confusing her drea m with the real. 

There are, however, some unexpected stories in which she becomes 

tht-! trickster, witch, artist .. or poet, who audaciously transgresses the 

defined bounda ry. Some are considered to be mad wom en wl10 

shatter the restriction aDd provoke s trong abjection Or fear, thu s, 

bringing forth a calamity upon such self. For such a woman, alth ough 

he! trial is a real traged y, she remains the reflection of the Aame that 

rad iates powerful energ y. Her hys teria goads o ther women to be 

freed fr om a fo rbidd en 11ystera into th e radi ant light, which is 

different from the solar light that blinds her eyes. Her agitation a t the 

2., ) .J lli ia Kri slt\ a. Pmr e}·s 0/ HOl"l"Qr : An [.un!" on AbjeCfI(JII (New York: Coltunbi <l 

Uni v..: ,",, ;!)" Press . 1982). 14 

30) Ibid .. 15. 



142 0:l~t1~~~ ;qJ3~ 

edge of the rC'ltiona l order of the male ,""orld is, howeve r, the passage 

leading her to the exit, at the same time, to the entrance of her o rigin. 

Some encounter this unbounded powerful origin and are submerged 

into it as to touch its abysmal pote ntiality. This impulsive diving 

provides the woman with a prt'Ciou5 gi ft, the gift of neW becoming. 

Her new his tory begins from the inexhaus tible potenoes o f o,· jg in 

towMd the new universe that unveils open possibilities. There, she 

creCltes ne w signs, new significations for he r univ erse. In this 

stretched connec ting process, her self-organi zation occurs with the 

intertwining of the ch(lo tic maternal cmd tht> world of intt'rpr('t ;l nt~ . 

Al this phast' of transition, her inde finite, incomplete, fragmented self 

is inca rnated into the world of new signs jn which her universe 

continually expands with unpredictable, jnnumerable creations. 

In her universe, she frequ ently encounters the power of love. By 

this power of love, she is no longer afraid of her fissure, her wound, 

her hidden luna r ene rgy. Rather, in the hea rt of her unive rse, the 

ambivalent fire and water are reconciled and encompassed into her 

new self without opposing o r ca nceling each other. This wisdom of 

correlation appea rs in her relationship to the other; th e other 

woman/women, m an/men . She radiates powe r by emb racing th e 

othe r, by which she is enabled to love the other, to communicate with 

th e o ther, to become the other. Thi s p ower brings her unique 

autonomy, her own ontological quality, that is different from man. 

She find s he r jOllissance without compulSion nor contour. She is 

opened to the tou ching-spirit that creates the strange attractor within 

which she rejoices the avatar of Jove. The kindling of her fire is finally 

burning aliv e and blaZing with its beauty . H e r colorful water is 

emitting beautiful radiance, a harmonious symphony. Her fire and 

water do not have to be the same. They have a different beauty and 

power, but they display unbounded frac tal, th e complex wholeness. 
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So, what is the femini st spirit? The touching-spirit tha t links ")" with 

"you," "j" with "the o ther." The power of love that enables me to tell 

my story, to lis ten to your story wi thout abjection but w ith rapture. 

Now [he nbys.s ope/!;: doum I/It(l my OWJI ~clJ, (/lid I (/1/'1 I/O IOllger CLiI III 

two opposing dircctl(P1[ of ~Jllxr elevation to the ~ky fl ild iheer frill ill/o the 

d.'/Jlhs . f kIlOW, now, IhM bolll lielght nnri depth Spflwl1 ~ '(/l1d sli/ -('l1ch olher8 

IId rle)ftl1ltely Ann that Ihe aile is /1/ Ille OOlr' 1" (Inn tl ,e olher ;11 inC, matters 

hllfc, ." /l lce tllS III JIIe tlla lthey (Ire created ", rapture 

LlIce Jrig<H<l~r "\ ' ) 
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